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affirmative answer runs as follows : The law of morality is addressed solely 
to the character, and ignores outer action. The Rechtslehre, on the other 
hand, deals solely with actions, in complete indifference to motives. Now, 
it is easy enough to find proof texts with which to bolster up this allegation 
of dualism, but it is possible to show that it is neither the only nor the best 
way in which to interpret Kant's doctrine. In the first place, it is obvious 
that no such distinction exists between purpose and action as is here pre- 
supposed ; the one necessarily passes over into the other, except when phys- 
ical causes prevent. Accordingly, the law which demands maxims thereby 
demands actions also, wherever the action is possible. And this fact — at 
times — Kant clearly recognizes. Hence the alleged dualism disappears, 
and the distinction between Rechtspjlicht and Tugendpflicht must have 
some other ground. And this is formulated with sufficient clearness by 
Kant himself. "Die Tugendpflicht ist von der Rechtspflicht wesentlich 
darin unterschieden, dass zu dieser ein ausserer Zwang moralisch-mbglich 
ist, jene aber auf dem freien Selbstzwange allein beruht." {Metaphysik 
der Sitten. Tugendlehre: Einleitung, II.) In case of compulsion, the action, 
of course, loses all moral value (though it may still remain the duty of the 
second party to apply the force), but from this the inference is by no means 
justified that it has no moral value when done out of respect for the law. 
Therefore Kant may properly write : ' ' Das Rechthandeln mir zur Maxime zu 
machen, ist eine Forderung die die Ethik an mich thut. ' ' (Metaphysik der 
Sitten. Rechtslehre: Einleitung, § C.) That Kant often lost sight of these 
simple principles, there can be no doubt. But we are bound to interpret 
him by the best that he has given us. And if we do, we shall find that 
his theory of rights is an integral part of his ethical philosophy, and as 
such is prepared for in the Critique of Practical Reason. 

Frank Chapman Sharp. 

Der Phaedo Platos und Mendelssohns. Inaugural-Dissertation von Otto 

Biltz. Berlin, Mayer und Miiller, 1897. — pp. 64. 

A descriptive outline of the two dialogues, Plato's and Mendelssohn's, an 
analysis of each, with an account of the sources other than Platonic of the 
work of Mendelssohn, and a brief summing up of results, form the course 
and content of this dissertation. As might be expected, and as the author 
himself admits, the principal conclusions do not materially differ from those 
reached by Kampe in his dissertation on the same subject published in 
1880 ; the resemblance between Mendelssohn's Phaedo and Plato's is ex- 
ternal and superficial, while the philosophical content is very different ; 
moreover, the points of difference are in general agreed upon. All this is 
shown here again very clearly and conclusively, but beyond this, the essay 
contains nothing of importance. There is a certain want of appreciation of 
the subtle movement in the last discourse of Socrates, as represented by 
Plato, when the several arguments for the immortality of the soul are di- 
vided and labeled as so many separate ' proofs, ' instead of being re- 
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garded as contributing, one after the other, to the deepening of one great argu- 
ment, as Bonitz, and, more recently, Archer-Hind, have taught us to view 
them; but if one wz7/insist on being pedantic, then, I suppose, itmust be con- 
ceded that the author is right in holding, as against Bonitz, that in 77, C. D. 
Plato does not formally derive more from the argument from reminiscence 
than he had previously derived from the circular cosmic process. Surely, 
however, to disciples who were not all too dull-witted, there must have 
been some feeling that an important step forward had been taken in the 
new and very definite suggestion that the soul not only existed in Hades, 
but existed there "with a certain power and intelligence" (70, B). 

H. N. Gardiner. 

L Esiglio di S. Agostino, Note sulle contraddizioni di un sistema difilosofla 

pei decreto. Da Lorinzo Michelangelo Billia. Torino, Fratelli 

Bocca, 1899. — pp. xi, 149. 

We find in this book an attack on the doctrines of those writers and 
teachers in France, Belgium, and Italy who are endeavoring to translate 
the philosophy of St. Thomas into terms of modern psychology, and who 
claim to bring into unison with scientific methods the theories of the 
greatest of the scholastics. Like most efforts to put old wine into new 
bottles, Neo-Thomism, though interesting for many reasons, is likely to be 
shortlived, but its existence will not be seriously endangered by the criti- 
cism of S. Billia. The special object of the writer's animadversions is a 
work by Professor De Craene, of the University of Liege, "De la spirit- 
ualite de Fame." Taking M. De Craene as a typical example of his 
school, the author asserts that the former misrepresents the teaching of 
Idealism or Spiritualism, especially that of the Cartesian philosophy, and 
also that, for the sake of an affectation of modernity at all costs, he forsakes 
the essential doctrines of St. Thomas, and makes common cause with posi- 
tivism — thus preparing the way for an acceptance of the conclusions of the 
materialists. 

He has, indeed, little difficulty in showing that M. De Craene confirms 
the issue by his somewhat vague presentation of idealism — treating all the 
so-called idealists en masse, and attributing to the school views which many 
of its modern adherents have expressly disavowed. Nor can there be 
much doubt that the writings of St. Thomas Aguinas offer little support for 
the opinions of those who claim to be his modern representatives. But S. 
Billia' s criticism of the psychology of his author is hardly convincing. 
His own standpoint is that of the ' Realists ' in the scholastic sense, and 
with nominalism or conceptionalism he will make no terms. Names, he 
says, ' ' could not have the value of signs if the human intellect were not 
endowed with a vision of the universal — if the super-sensible were not the 
true, proper and immanent object of the intellect, which signs, language 
and reflection cause to pass from the unconscious into consciousness," To 
find in our own day such a keen discussion of nominalism versus realism 



